Part I - The West – A Geography of Hope Video Questions/Guide
Exodusters
1.  Who was “Pap” Singleton?

Homesteaders

1.  In what ways were Americans encouraged to move West?

2.  What difficulties were faced by Homesteaders?  Why were Homesteaders prideful and positive in the face of many difficulties on the Great Plains?

Native Americans Part I – Reservations

1.  Why were reservations so depressing for Native Americans? (3 reasons)

2.  What was the purpose of placing Indians on reservations?  Give 3 examples which help prove this.

Chinese in America

1.  In what ways did the Chinese see the West as a “Geography of Hope”?  In ways was it not a geography of hope?

2.  What was the Chinese Exclusion Act?  Why was it passed?

Ranching / Teddy Roosevelt – “Grass Is King”

1.  What did the term “Grass Is King” refer to?

Mexicans and California

1.  Why did the population of L.A. boom in the 1870’s (2 reasons)?

2.  How did the influx of Anglo-Americans affect Mexican inhabitants of L.A.?

“Friends of the Indian”

1.  How did the “Friends of the Indian” attempt to help Native Americans join the mainstream of U.S. culture?  How did Frank Cushing contrast the beliefs of the Friends of the Indian?

Ranching and the “Great Die Up”

1.  Why did the cattle boom come to an end between 1886 and 1887? (3 reasons)

Buffalo Bill’s Wild West Show

1. What false stereotypes were created and perpetuated by Buffalo Bill’s Wild West Show?  What affect would the creation of these stereotypes have on Americans all the way up to today?

The Ghost Dance – A Documentary History

Questions
1.   Read Document A “The Messiah Letter”, and Document B “All Indians Must Dance”.  Why does Wovoka (Jack Wilson) say “Do not tell the white people about this”?

2.   According to Wovoka, what will occur from doing the Ghost Dance?  

3.  Read Document C “Invigorated old Heathen Ideas”.  What does Bishop Hare suggest should be the response to the Ghost Dance?

4.  Why would the Massacre at Wounded Knee result in the end of all Indian resistance?

5.  One Native American writer commented, “Wounded Knee happened yesterday, it happened today.”  Why does Wounded Knee “exist today”? 

Overall Question
1. Using the video and the documentary evidence write an intro paragraph that deals with the question:  To what extent is it fair to call the era of the American West (1862-1900) a Geography of Hope?

Document A - The Messiah Letter

James Mooney, an ethnologist with the Bureau of American Ethnology, was sent to investigate the Ghost Dance movement in 1891. He obtained a copy of Wovoka's [Paiute native credited with creating the Ghost Dance] message from a Cheyenne named Black Short Nose, who had been part of a joint Cheyenne-Arapaho delegation that visited Wovoka in Nevada in August 1891. Wovoka (also known as Jack Wilson) delivered his message orally, and it was transcribed by a member of the group who had attended Carlisle Indian School. Mooney renders the "Carlisle English" of this transcription in a more grammatical form.

When you get home you must make a dance to continue five days. Dance four successive nights, and the last night keep us the dance until the morning of the fifth day, when all must bathe in the river and then disperse to their homes. You must all do in the same way. 

I, Jack Wilson, love you all, and my heart is full of gladness for the gifts you have brought me. When you get home I shall give you a good cloud [rain?] which will make you feel good. I give you a good spirit and give you all good paint. I want you to come again in three months, some from each tribe there [the Indian Territory].

There will be a good deal of snow this year and some rain. In the fall there will be such a rain as I have never given you before.

Grandfather [a universal title of reverence among Indians and here meaning the messiah] says, when your friends die you must not cry. You must not hurt anybody or do harm to anyone. You must not fight. Do right always. It will give you satisfaction in life. This young man has a good father and mother. [Possibly this refers to Casper Edson, the young Arapaho who wrote down this message of Wovoka for the delegation].

Do not tell the white people about this. Jesus is now upon the earth. He appears like a cloud. The dead are still alive again. I do not know when they will be here; maybe this fall or in the spring. When the time comes there will be no more sickness and everyone will be young again.

Do not refuse to work for the whites and do not make any trouble with them until you leave them. When the earth shakes [at the coming of the new world] do not be afraid. It will not hurt you.

Document B – “All Indians Must Dance”
In another message Wovoka stated,

All Indians must dance, everywhere, keep on dancing.  Pretty soon in next spring Big Man [Great Spirit] come.  He bring back all game of every kind.  The game be thick everywhere.  All dead Indians come back and live again…When Old Man [God] come this way, then all the Indians go to mountains, high up away from whites.  Whites can’t hurt Indians then.  Then while Indians way up high, big flood comes like water and all white people die, get drowned.  After that water go away and then nobody but Indians everywhere and game all kinds thick.”

Document C - “Invigorated old Heathen Ideas”, from Thomas Davis’ Race Relations in America
The so-called Ghost Dance or Messiah Craze on Sioux reservations in South Dakota stirred neighboring whites’ fears of Indian violence in the newly created sate during the summer and fall of 1890. Responding to the escalating fears and rumors of a planned Sioux uprising, President Benjamin Harrison (1833-1901) in November 1890 ordered the Sioux reservations put under military control. Newspapers swirled with reports that the Sioux were taking to the warpath. Amid the frenzy, William Hobart Hare (1838-1909), the Protestant Episcopal missionary bishop of South Dakota, counseled noninterference. He did no preach religious freedom for Indians, but he confidently expected that spreading Christianity would subdue the ghost dance and traditional beliefs without force of arms. The bishop’s comments offered not only commentary on the ghost Dance but a window on race relations.


All have doubtless read more or less in the newspapers of the delusion which has taken possession of the minds of the wilder element among the Indians. The leaders in the movement have invigorated old heathen ideas with snatches of Christian truth, and have managed to excite an amount of enthusiasm which is amazing. They teach that the Song of god will presently appear as the avenger of the cause of the wild Indian; the earth will shiver a great wave of new earth will overspread the present face of the world and bury all the whites and all Indians who imitate their ways, while the real Indians will find themselves on the surface of the new earth basking in the light. The old ways will be restored in primitive vigor and glory and the buffalo, antelope, and deer will return…


Of course this strange craze revives many dear memories and appeals strongly to the race feeling even in the civilized Indians. In these old ideas the being of many of them moves with the ease of old habit like machinery well oiled. In Christian thought and life, their natures, not yet thoroughly habituated to them, move like machinery when dry. Many of the Indians look upon the whole movement, however, with disdain, and unless some unfortunate move should precipitate organized resistance on the part of the deluded Indian, the craze like many other, will run its course and pass away.

Document D - The “Indian Question” From Reservation to Reorganization – from Ronald Takaki’s A Different Mirror
Wovoka’s vision of a world without whites spread like prairie fire through Indian country. On Sioux reservations, Ghost Dancing became the rage, seizing Indian imaginations ad mobilizing their frustrations.  “Indians are dancing in the snow and are wild and crazy,” a nervous agent at Pine Ridge reservation in South Dakota reported in a telegram to Washington. “We need protection and we need it now. The leaders should be arrested and confines at some military post until the matter is quieted, and this should be done at once.”


The Indian Bureau in Washington quickly identified the Ghost Dance  “fomenters of disturbances” and ordered the army to arrest them, including chiefs Sitting Bull and Big Foot. Sent to Pine Ridge to help resolve the crisis, former Indian agent Dr. Valentine McGillycuddy advised Washington to pull back the soldiers,: “I should let the dance continue. The coming of the troops has frightened the Indians. If the Seventh-Day Adventists prepare their ascension robes for the second coming of the Savior, the United States army is not put in motion to prevent them. Why should not the Indians have the same privilege? If the troops remain, trouble is sure to come.”


But Washington pursued the Ghost Dance leaders. Indian policemen were sent to Sitting Bull’s cabin; after arresting him, they were confronted by angry and armed Sioux. During an exchange of gunfire, the police shot and killed the chief. The news of Sitting Bull’s murder alarmed Big Foot, chief of another group of Sioux. While trying to escape, Big Foot and his people, mostly women and children, were intercepted by the cavalry. They surrendered and were escorted to a camp near a frozen creek called Wounded Knee.


As the Indians set up their teepees for the night, they saw two manned Hotchkiss guns [machine guns] on the ridge above them. “That evening I notice that they were erecting cannons up [there],” Wasu Maza recalled, “also hauling up quite a lot of ammunition.” The guns were trained on the Indian camps, and the scene seemed terribly ominous. In the morning, under a clear blue sky, the Indians heard a bugle all. Surrounded by mounted soldiers, they were told that all of their men should assemble at the center of camp. Suffering from pneumonia, Big Foot was carried to the meeting.


The captives were ordered to turn over their weapons. “They called for guns and arms,” White Lance recounted, “so all of us gave the guns and they were stacked up in the center.” But the soldiers thought there were more arms hidden in the tepees and began a search. The situation became tense, volatile, and the Indians sensed the danger. Medicine man Yellow Bird began dancing the Ghost Dance to reassure the worried Indians. He urged them to wear their sacred shirts: “The bullets will not hurt you.” Suddenly, a shot rang out. Instantly, the troops began shoot indiscriminately at the Indians. “There were only about a hundred warriors and there were nearly five hundred soldiers” Black Elk reported. “The warriors rushed to where they had piled their guns and knives.”


The Indians tried to defend themselves, but then they heard and “awful roar,” the death sounds of the Hotchkiss guns. Shells hailed down upon tem, at the rate of fifty per minute, each missile carrying a two-pound charge that exploded into thousands of shrapnel. The smoke was so dense it was like fog, blinding the Indians. “My father ran and fell down and the blood came out of his mouth [he was shot through the head],” recalled Yellow Bird’s son, who was four years old at the time.  Blue Whirlwind received fourteen wounds, while her two children running at her sides were also shot.  “We tried to run, but they shot us like we were buffalo,” said Louise Weasel Bear. “I know there are some good white people, but the soldiers must be mean to shoot children and women.”


Fleeing the camp, the Indians were pursued by the soldiers. “I saw some of the other Indians running up the coulee [ravine] so I ran with them, but the soldiers kept shooting at us and the bullets flew all around us,” reported Mrs. Rough Feathers. “My father, my grandmother, my older brother and my younger brother were all killed. My son who was two years old was shot in the mouth that later caused his death.” Trails marked by blood and bodies radiated outward from the camp. “Dead and wounded women and children and little babies were scattered all along there where they had been trying to run away,” Black Elk reported. “The soldiers had followed them along the gulch, as they ran, and murdered them in there.” There were also some dead soldiers, Black Elk noted. In one of the gulches, “two little boys” had guns, and “they had been killing soldiers all by themselves.”


When the Hotchkiss guns stopped spewing their deadly charges a terrible silence descended on the bloody scene. Hundreds of Indians lay dead or wounded on the icy ground, along with scores of soldiers, most of them hit by their won fire. Shortly afterward, clouds rolled across the sky and “a heavy snow began to fall,” covering the corpses like a white blanket as if Nature were trying to shroud or cleanse the gore and blood. After the storm passed, the soldiers threw the dead Indians into the long trench, their frozen bodies “piled one upon another like so much cordwood, until the pit was full.” Many of the corpses were naked: the “ghost shirts” had been stripped form the dead as souvenirs. A photograph of Big Foot lying in the snow showed the contorted body of the chief, his hands still trying to shield himself and his face fixed in a grotesque grimace by the horror he had witnessed. For Indian America, Wounded Knee violently symbolized the end of the frontier.
